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since McConville identifies himself as 
Christian, it seems inconsistent to synthe-
size modern concepts of self and Old Tes-
tament ideas without also taking a look at 
the New Testament. If we are trying to get 
to an Old Testament view of human-ness, 
then contemporary philosophical concepts 
will tend to confuse the issue. But if instead 
we wish to use multiple sources of informa-
tion in order to reach a Christian philoso-
phy of humanity, then we should consider 
the New Testament as well.  

Second, McConville takes a canonical 
approach by regularly reading Old Tes-
tament texts through the lens of Genesis 
1–3. But the choice of Gen 1–3 seems 
arbitrary. I call McConville’s method “ca-
nonical” because I see no historical-critical 
or literary rationale for beginning his ex-
amination with these chapters, other than 
the fact that they appear at the beginning 
of the canon. But why not then include 
Genesis 4 as well, or even the entire pri-
meval history of Gen 1–11? McConville 
explains that Gen 1–3 has been particu-
larly influential in Christian thinking (10), 
but this gets us back to the first method-
ological issue, that it seems inconsistent to 
discuss “Christian” thinking using the Old 
Testament and not the New.  

These methodological issues aside, 
Being offers many provocative ideas on 
human-ness in the Old Testament.

John W. Herbst
Newport News, VA 23607

 The Parables after Jesus: Their Imagina-
tive Receptions across Two Millennia. 
By David B. Gowler. Grand Rapids, 
MI: Baker Academic, 2017. Pp xv + 
301. Paper, $29.99.

Gowler’s book provides a tour through 
the history of Christian engagement with 

Jesus’s parables, briefly introducing an ex-
tensive array of authors and artists. Struc-
tured chronologically, the book highlights 
approximately a dozen representatives of 
the following five historical eras: Antiquity, 
Middle Ages, 16th and 17th centuries, 18th 
and 19th centuries, and 20th and 21st centu-
ries. In an attempt to “balance depth and 
breadth” (p. 2), Gowler includes a wide 
range of diverse voices that end up offering 
immense breadth at the expense of depth. 
The many insightful interpretations of 
the parables invite the reader to return to 
works and authors whose surface may have 
only been scratched. 

I would recommend the book to stu-
dents, scholars and ministers interested 
in reception history and biblical spiritual-
ity. However, I would not recommend it 
as an introduction to the parables them-
selves, as other books are better suited for 
that purpose, including Gowler’s previous 
book What Are They Saying About the 
Parables? (2000).  

The first chapter, which covers Antiq-
uity, introduces the reader not only to the 
works of major patristic theologians, but 
also to ancient Christian hymns, Gnostic 
texts, Byzantine mosaics, illuminated man-
uscripts, and art of the Roman catacombs. 
Interpreters of this era primarily employed 
allegorical method in deciphering the para-
bles, leading many to see Jesus symbolized 
in the character of the Good Samaritan 
and in the fattened calf of the Prodigal 
Son’s banquet. In this chapter, Gowler also 
includes contributions from Macrina the 
Younger, who, he argues, “deserves a more 
significant place in scholarly discussions of 
fourth-century Christianity” (p. 47). 

In the Middle Ages, allegorical readings 
combine with more tropological interpreta-
tions, which grow especially prevalent in the 
works of Gregory the Great, Bonaventure, 

Theophylact, and Hildegard of Bingen, 
who interpret the puzzling Parable of the 
Dishonest Manager as a call to practice 
generosity and prudence. This chapter in-
cludes a poet (John Gower), a playwright 
(Antonia Pulci), a painter (Albrecht Dür-
er), and a popular pilgrimage site (Chartres 
cathedral). Perhaps most fascinating is the 
inclusion of the Sahih al-Bukhari, a collec-
tion of hadith, containing versions of the 
Parable of the Day Laborers, in which Jews 
and Christians are the disgruntled laborers 
who work long hours while the Muslims are 
those who begin work later in the day and 
receive the same payment.  

The 16th and 17th centuries witness a 
decline in the use of the allegorical method, 
which Luther describes as foolish and even 
vomit-inducing. In seeking to ascertain the 
“original” meaning of parables, Calvin 
anticipates modern historical-critical meth-
ods of biblical interpretation. John Bunyan 
uses the Parable of the Pharisee and Pub-
lican to lambast hypocrisy in the Church 
of England, and Roger Williams uses the 
Parable of the Wheat and Tares to cham-
pion Jesus as an advocate of religious lib-
erty. Although I disagree with Gowler’s 
claim that references to serving people in 
need within the hymns of Anna Jansz of 
Rotterdam are references to the Parable of 
the Sheep and Goats, her inclusion is still 
most welcome in a chapter dominated by 
male voices. Also welcome is the inclusion 
of Shakespeare and Herbert, whose para-
ble-inspired works demonstrate the drama 
and poetry inherent in Jesus’s teachings.

The 18th and 19th centuries see the emer-
gence of modern historical-critical scholar-
ship, spearheaded by Adolf Jülicher’s Die 
Gleichnisreden Jesu, which argues that 
scholars must differentiate between the 
original parables as told by Jesus and the 
parables as told by the Gospel authors. 
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This chapter also includes the insights of 
William Blake, Søren Kierkegaard, and 
Emily Dickinson, who see Jesus’s parables 
rousing the reader’s intellect and imagina-
tion as they strategically “tell all the truth, 
but tell it slant” (197). Fanny Crosby, Leo 
Tolstoy and Frederick Douglass emphasize 
the potential of the parables to galvanize 
Christians towards social acts of charity, 
compassion, and liberation. 

In the 20th and 21st centuries, the 
parables serve as foundational metaphors 
for novels by Flannery O’Connor and 
Octavia Butler, sermons by Martin Lu-
ther King Jr, artwork by Thomas Hart 
Benton, and a blues ballad by Rev. Rob-
ert Wilkins. Gowler includes voices from 
Latin America (Elsa Tamez, Solen-
tiname), who describe the Parable of the 
Rich Man and Lazarus as a reminder that 
the wealthy enjoy their affluence often at 
the expense of the poor. Also included in 
this chapter is the critical work of Jewish 
professor David Flusser, who situates Je-
sus within his Jewish context, highlighting 
similarities between Jesus’s parables and 
rabbinic meshalim. Gowler concludes with 
the insights of Buddhist monk Thich Nhat 
Hanh who uses imagery from the Parable 
the Sower to teach that “Nirvana is simply 
the kingdom of God” and the “seed of the 
Kingdom of God is within us . . . available 
here and now” (pp.250–51).  

The book’s cover illustration is a 
painting by the 19th century French art-
ist James Tissot titled The Sower (Le 
semeur). The painting is appropriate not 
only because of the relative ubiquity of 
the Parable of the Sower throughout the 
book and the book’s generous inclusion of 
visual art, but also because the book dem-
onstrates how the parables themselves 
function as seeds in the fertile imagina-
tions of individuals and communities 

throughout history, growing, branching 
out, and yielding an abundance of fruit. 

Daniel DeForest London
School for Deacons

Berkeley CA 94709

Muted Voices of the New Testament: 
Readings in the Catholic Epistles and 
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Watson. T & T Clark Library of New 
Testament Studies 565. London, UK: 
Bloomsbury, 2017. Pp. vii +241. 
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The academy and the church, so argue 
the editors of Muted Voices of the New 
Testament, have often chosen a distorted or 
limited view of Christianity due to a priori-
tizing of Pauline and Gospel material. The 
resulting imbalance is reflected in a largely 
Pauline perspective on Christian history 
and theology. Some NT voices, as Francis 
Watson argues in his essay, have been per-
mitted to speak so loudly that others have 
not caught our attention. This volume, the 
output from a similarly named 2015 con-
ference in Durham, UK, seeks to redress 
this issue by focusing on and privileging 
the so-called “muted voices” of the Catho-
lic Epistles and Hebrews. The intended 
hope is that other scholars, schools and 
seminar groups might begin to take them 
with the seriousness their place within the 
NT canon deserves.

The volume offers the reader twelve 
 essays, from a range of both established 
and emerging scholars, that consider the 
contribution of their chosen text to early 
Christian identity construction. Through-
out each of the essays this thread presents 
itself in questions of how the texts’ authors 
frame or shape identity, the possible re-
sults of that on the believer, and then how 

these texts have been read in their canoni-
cal or ecclesial history. The format of each 
of the essays is indicative of its original 
context, that is to say that the academic 
standard is very high, but as a result occa-
sionally difficult for the nontechnical read-
er to engage with—an example would be 
the regular use of untransliterated and 
untranslated Greek. 

While the unifying focus of the volume 
is Christian identity construction, each of 
the essays offers unique approaches to that 
particular question. David Horrell con-
siders 1 Peter’s innovative use of biblical 
and early Christian traditions. Katherine 
Hockey sidesteps the current tendency 
only to think of shame as a socio-cultural 
phenomenon and offers a fascinating in-
sight into the emotions in the instruction 
of 1 Peter 4:16 “not to be ashamed” and 
how that encourages use of the new label 
“Christian.” The confidence in parousia of 
2 Peter is a motivating factor in adjusted 
Christian behavior, but this, so argues 
Scott Hafemann, is not the result of simple 
eschatological conviction but the conse-
quence of changed identity.

The continuity of identity formation 
between Jewish and Christian  thinking is 
the focus of several of the essays. Richard 
Bauckham explores how James’s commu-
nity is fully integrated within Jewish and 
Christian traditions, Ruth Anne Reese 
considers how the retelling of collec-
tive memories, particularly of key Jewish 
events, form identity in Jude, while the Sh-
ema is used to focus Wendy North’s study 
of love in 1 John.

Unsurprisingly the question of Jew-
ish and Christian identity is present in 
the chapters that focus on Hebrews with 
considerations of the new covenant (Da-
vid Moffit) and heavenly access (Nicholas 
Moore). Madison Pierce’s essay discusses 


