
Book Reviews 

50

tively fresh. Prior to 70 ce, the early Jesus 
tradition had remained a part of Second 
Temple Judaism. While the term Christi-
anity was first coined by Ignatius in the 
110s ce, Christianity’s decisive break from 
Judaism did not occur until the second de-
cade of the second century. 

In this text, Dunn stipulates that it is no 
longer acceptable to assert that the apostol-
ic age was an ideal and pure per iod, from 
which the subsequent period fell away. The 
history of Christianity is much more com-
plex than has usually been  allowed. The 
historical reality was evidently more of a ten-
sion and struggle between competing ideas, 
faiths, and practices than the emergence of 
a great church with a clearly defined rule of 
faith and clearly defined structures. Dunn’s 
story in this volume reaches it climax with 
Irenaeus. With Irenaeus, the four-Gospel 
canon was effectively established. It was 
Irenaeus who ensured also that the contri-
butions of Paul and John were not comman-
deered by gnostic sects, as well. Also with 
Irenaeus, the internal and external conflicts 
with gnostic and Judeo-Christian groups 
reached its decisive point, and he secured 
the character of Christianity that endured 
beyond these conflicts. 

Dunn structures this third volume of 
Christianity in the Making by asking 
how the major factors which shaped early 
Christianity were received into the sec-
ond, third, and fourth generations, and 
in each case the answer is that their in-
fluence was still prized and laid claim to, 
but also that their heritage was contested 
and the definition which they gave to 
Christianity was in effect the subject of in-
tense controversy. The defining factors of 
first-generation Christianity included the 
following according to Dunn: the  Jesus 
tradition, as the principal means by which 
the mission of Jesus continued to exert its 

impact on subsequent generations was 
embodied and slowly constricted within 
the written Gospel, but was at the same 
time contested in content and character 
by other claimants to embody and carry 
forward the impact of Jesus; second, the 
impact of James in offering a different 
model of Jewish and Gentile church was 
largely lost for those who defined Christi-
anity over and against Judaism; third, the 
impact of Paul in shaping a Jewish messi-
anic sect which was open to non-Jews and 
attracting an increasing number of Gen-
tiles was profound; fourth, the impact of 
Peter, who at times was surprisingly hid-
den from the first generation, was more 
controversial and controverted than the 
history of Catholic Christianity has gener-
ally allowed; finally, the impact of John, 
which was hardly evident in the survey of 
first generation Christianity, turned into a 
major voice at the turn of the first and sec-
ond centuries, which raises new questions 
about the way that the Jesus tradition was 
received, and about the influences shap-
ing Christianity.

In sum, this volume comprehensively 
covers a complex era in early Christianity, 
one that is often overlooked. As such, it 
is a landmark contribution to the field of 
Christian studies. Dunn’s findings within 
this book call for some reassessment and 
refinement of the traditional account of the 
emergence of the early church, the rule 
of faith, Christology, the New Testament 
canon, and the rise of the episcopacy. The 
title should be welcomed by all with interest 
in the forming of early Christian identity.

Bradford McCall
Holy Apostles College and Seminary

Hawkinsville, GA 31036

Gospel of Glory: Major Themes in Johan-
nine Theology. By Richard Bauckham. 

Grand Rapids, MI: Baker Academic, 
2015. Pp xvii + 237. Paper, $24.99.

Although the eight chapters in Bauck-
ham’s Gospel of Glory are self-contained 
essays, they are all held together by an 
understanding that, according to John, 
divine glory is revealed most potently in 
Jesus’s vulnerable human flesh as well as 
in ours. In this way, he stands within the 
general tradition of the British Johan-
nine scholars to whom he dedicates the 
book, particularly echoing the claims of 
William Temple, oddly the one British 
Johannine scholar whom he excludes from 
his list of dedicatees. Bauckham takes a 
 particularly Anglican approach to John 
by giving priority to a literal and historical 
reading of the Gospel narrative, an ap-
proach that can be problematic since the 
Johannine Jesus exposes the limitations of 
literal interpretation in his own conversa-
tions with characters (3:3–10; 4:7–15). 
However, the approach is not without 
merit, as Bauckham demonstrates most 
effectively in chapters 5 and 7, which I 
found especially cogent and creative. 

In his first essay, Bauckham focuses 
on the prominence the Gospel places on 
one’s individual relationship with Jesus. 
By highlighting the dominance of third 
person singular aphorisms in John and 
the fact that the Johannine Jesus’ seven 
extended conversations are with individ-
ual characters, Bauckham anticipates the 
work of Tolmie, Zimmerman and Hunt 
on individual Johannine characters while 
also arguing that although a communal re-
lationship with Jesus is important, it is the 
individual relationship with Jesus that is 
most vital, according to John. The trouble 
with this argument is that many of the in-
dividual characters with whom the Johan-
nine Jesus converses can be interpreted as 
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representative of a larger community.   
In the second essay, Bauckham 

 explores the Hebrew and Greek roots 
of the concept of oneness in reference to 
God and community. He employs the 
theological contributions of Moltmann 
and Volf on the Social Trinity to explain 
how Jesus’s final prayer in John can be 
 understood as an invitation for the human 
community to join the divine community 
in an integrated and perichoretic union. 
This essay would have been more nu-
anced if Bauckham engaged scholarship 
on Second Temple Jewish understand-
ings of multiplicity within the one God, as 
 argued by Daniel Boyarin.

In the third and fourth chapters, 
Bauckham explains how the glory of 
God, of which Moses could only catch a 
passing glimpse, is made visible in Christ’s 
flesh and reaches its climax of expression 
in his self-giving death on the Cross. 

In the fifth chapter, Bauckham tack-
les the question of sacraments in John 
by analyzing key passages that have fre-
quently been used to argue for John’s pro-
sacramental position. Bauckham insists 
that a plausible interpretation of the key 
 passages must make sense within the nar-
rative context of the pericope. As a result, 
he concludes that “water and Spirit” in 
verse 3:5 is not a reference to baptism but 
rather an anarthrous hendiadys that refers 
to the “womb-water that is Spirit” (p. 89). 
Ultimately, the spiritual and soteriological 
realities presented through symbols such 
as flesh and blood in verses 6:31–59 and 
blood and water in 19:34 surpass any pos-
sible sacramental meanings, which must 
remain secondary or tertiary. 

The sixth essay contains a summary 
and assessment of Bultmann’s claim that 
the Gnostic Myth of the Redeemer pro-
vides the background for the Gospel’s 

dualistic imagery as well as the more re-
cent claim that this background was pro-
vided by the Dead Sea Scrolls. Although 
Bauckham admires Bultmann and ac-
knowledges parallels between John and 
the Qumran texts, he ultimately sees the 
Hebrew Bible providing sufficient back-
ground for John’s dynamic dualisms. 

In the seventh chapter, Bauckham 
explores the levels of meaning in the Jo-
hannine Jesus’ first week of ministry, dem-
onstrating how the narrative functions 
cohesively at the literal level while also 
inviting the reader into deeper dimensions 
of meaning. For instance, when Jesus tells 
Nathanael that he knew him because he 
saw him “under the fig tree” (1:48), the 
words not only exhibit Jesus’s clairvoy-
ance at the literal level but also point to 
the realization of the messianic age when 
everyone “will sit under their own vine 
and fig tree” (Micah 4:4). Bauckham 
also highlights several parallels between 
the first and last week of Jesus’s ministry, 
correspondences which help support his 
claim that the anonymous disciple in John 
1:35–40 is the Beloved Disciple. In this 
chapter, Bauckham creatively employs the 
Jewish exegetical methods of gezerah sha-
vah and gematria. Unfortunately, his use 
of these methods remains suspect, consid-
ering the paucity of Jewish hermeneutics 
scholars in the bibliography.

Finally, the eighth essay compares the 
Johannine Jesus to the Synoptic  Jesus, 
 explaining how the fourth evangelist 
 selects fewer events in the life of Jesus 
in order to provide fuller expositions of 
themes. In contrast to the Synoptic Jesus, 
the Johannine Jesus uses the term “eternal 
life” in place of “kingdom of God” and 
employs “I am” sayings to make explicit 
the Christology that is implicit in the Syn-
optics. Bauckham challenges the com-

mon prejudice articulated by Käsemann 
that the Johannine Jesus is “God striding 
across the earth,” docetically disguised in 
human flesh. Bauckham points out that, 
in John, Jesus experiences human fatigue 
(4:6), thirst (19:28), affection (11:5; 
13:23), anger (11:33, 35, 38), anguish 
(12:27), and anxiety (13:21). In these 
ways, the Gospel of John not only comple-
ments the Synoptics, but functions as “a 
key” to understanding them (p. 201). 

While I certainly commend Bauck-
ham’s fifth essay on sacraments to all 
Christian ministers, anyone interested in 
the theology of the spiritual Gospel will 
likely find this book informative, insightful 
and illuminating. 

Daniel DeForest London
Church Divinity School of the Pacific 

Berkeley CA 94709

Qué se sabe de . . . Pablo en el naciente 
cristianismo. By Carlos Gil Arbiol. 
Estella, Spain: Editorial Verbo Di-
vino, 2015. Pp. 283. Paper, $20.20.

What do we know of Paul at the birth 
of Christianity? Was the Paul of the first-
century ce important to Christianity at 
all? The first question, a translation of the 
book’s title, might seem like an obvious, 
maybe even a taken-for-granted question 
for contemporary scholars, but it is not 
as straightforward as it may seem. Car-
los Gil Arbiol, professor of New Testa-
ment in the Faculty of Theology at the 
University of Deusto (Bilbao, Spain), 
argues that Pauline interpreters have left 
us with virtually no information about 
first-century Paul; rather, we know much 
more about Pauline interpreters and their 
own interests, prejudices and exegetical 
contexts than we know about Paul him-
self. We have primarily memories of Paul, 


